
B’reshit1 
 

READINGS: Torah:               Genesis 1:1 -- 6:8 
   Haftarah:                Isaiah 42:5 -- 43:10 
   B’rit Chadasha:     John 1:1-18 
 

 
 

And the earth was without form, and void . . . . 
[Genesis 1:2] 

_______________________________________ 
This Week’s Amidah Prayer Focus is the Avot [the Prayer of the Fathers] 

 
Welcome, Beloved, to a new adventure.  Welcome to the study of Torah2 --

the Creator’s instruction manual for life on earth.  
 

What is the Torah, and Why Do People Study It? 
 
 According to Hebrew tradition, as one of his last acts Moshe – the Hebrew 
prophet commonly known by the Anglicized name “Moses” – orally instructed his 
assistant Y’hoshua [commonly known as “Joshua”] that every Sabbath after his 
                                                             

1 All rights to or with respect to this publication, including copyright, are reserved to 
William G. Bullock.  Reproduction of material from any Rabbi’s son lesson or communication 
without written permission from William G. Bullock, is strictly prohibited. Copyright © 2005, 
2006, 2007, 2008, 2009, 2010 the Beloved.  Moreover, please be advised that the statements 
made in this shiur represent merely the interpretations and considered opinions of the author as 
to the essence of the meaning of the Scriptural text, and should therefore not be construed as 
stating or attempting to state, or identifying with or attempting to identify with, the doctrinal 
position of any organization, ministry, individual, or movement within Judaism, within 
Christianity, within Messianism in any of its forms, or within or associated with any other 
religion. 

2 Torah means teaching or instruction.  When using the word Torah, with a capital ‘T’, 
in these studies, the writer is referring to the first five books of the Bible – the books known to 
most English speakers as Genesis, Exodus, Leviticus, Numbers, and Deuteronomy.  
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death there should be a public reading of an excerpt from the scrolls he had 
written. Many centuries later, a set of sages divided these five books into 54 
separate subdivided portions more or less equal in length and established a 
tradition ordaining which of these separate portions would be read on which 
particular Sabbath.  
 
 That tradition is alive and well in the Jewish world today. As a result, if at 
any given time during the year you should happen to visit the homes of observant 
Jewish families in any city or farming community in America, or Europe, or 
Africa, etc., worldwide -- whether they be orthodox, ultra-orthodox, conservative, 
reform, Messianic, or otherwise -- you will find that, whatever time of year it is, 
wherever they live in the world, and whatever synagogue [if any] they attend, they 
have something very interesting in common -- they are virtually all studying with 
their families the very same passages of Scripture – i.e. the sections of Moshe’s 
writings which the sages of Israel prescribed long ago for reading on the week in 
question.  This is an ancient practice among Hebrews -- almost certainly in place, 
in one form or another3, at the time of the first advent of the Messiah. 
 
 From which books of the Bible do these readings come?  From the writings 
of Moshe, of course – i.e., from the first five books of the Bible, also commonly 
referred to as “chumash” (the five)]. English speakers know these Biblical books 
as Genesis, Exodus, Leviticus, Numbers, and Deuteronomy4. But the original 
names of those books were not English, but Hebrew, the language in which Moshe 
received and recorded them. The book we know as “Genesis” is really a printer-
generated approximate translation of an ancient Hebrew scroll called B’reshit. 
“Exodus” is really a mass-produced translation of an ancient Hebrew scroll called 
Sh’mot. “Leviticus” is an English translation of an ancient Hebrew scroll called 
Vayikra. “Numbers” is an English translation of an ancient Hebrew scroll called 
B’midbar. “Deuteronomy” is an English translation of an ancient Hebrew scroll 
called D’varim.  
 
 In Hebrew tradition the five books Moshe wrote are often referred to 
collectively as the Torah, a term which has often been mistranslated into Greek as 
‘nomos’ and subsequently rendered in English translations of the Bible as ‘the 
law’. Hence, the 5 books Moshe wrote are sometimes referred to by Christian 

                                                             
 3  It should be acknowledged at the outset that the Torah itself does not specifically 
establish or suggest, much less mandate, either an ‘annual cycle’ or a ‘trie-ennial cycle’ of 
readings.  Nor of course does Torah favor or prohibit or encourage or discourage any particular 
cyclical reading schedule.  
 4 In all, the Torah consists of 304,805 Hebrew letters combining to make up 
approximately 79,000 Hebrew words. 
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theologians as the ‘Books of the Law’.   
 
 How unfortunate is this mistranslation and how deceptive are the many 
theological mistakes which have flowed from it!  You see, Beloved, despite the 
popularity of the translation among Christian theologians, the Hebrew word Torah 
simply does not mean ‘law’. It simply means ‘teaching’ or ‘training’. It refers in 
particular to the intimate kind of teaching/training a master craftsman provides to 
an apprentice to assist him in his craft. As the apprentice works with, observes, 
and emulates the master craftsman over a period of years of close-quarters 
interaction, the apprentice takes on the master craftsman’s qualities, and learns not 
only his skills but his approach to different situations.  That – not ‘law’ -- is the 
essence of the Torah.  
 

Introducing “The Apprentice” 
 
 Do you see it yet, Beloved? From the burning bush call throughout the last 
40 or so years of Moshe’s life, the God of Avraham [Abraham], Yitschak [Isaac], 
and Ya’akov [Jacob] was like a Master Craftsman teaching a craft to a beloved 
apprentice.  The Holy One was not legislating to Moshe; He was instead nurturing 
him, teaching him His Ways day by day, week by week, year by year by year, 
through a flowing series of interactions encompassing a vast range of human 
experience. Moshe, meanwhile, was like an apprentice, constantly striving to learn 
the Ways of the Creator, partially from the things the Creator said, it is true, but 
primarily from seeing how the Creator/Master Craftsman responded in Word and 
in deed to various situations, challenges, provocations, etc.  
 
 During the lengthy period of day-by-day interactions that occurred between 
Moshe and the Creator, the Creator thus did much, much more than just give 
Moshe a set of ‘laws’ for Israel to follow. You see, had the purpose of the Creator 
merely been to give Israel a set of ‘laws’, He could -- as He proved on Mt. Sinai -- 
have dictated every law Israel would ever need in a few minutes, or even skipped 
all the talking and just inscribed His set of “rules to live by” supernaturally on 
tablets of stone and hid them in the desert for Moshe to find along the way.   
 
 But that is not what happened at all.  Instead, the Creator got very, very up 
close and personal with Moshe. He made Himself available to Moshe 24/7/365. 
He led Moshe around.  For over 40 years, He conversed with Moshe -- face to 
Face, as a man speaks with a friend -- about whatever was going on.  He tested 
Moshe. He chastised Moshe. He let Moshe see what it was like to actually do some 
of the work. He even let Moshe blow off steam whenever when things did not go 
the way Moshe thought they should have. 
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 What the Creator did for us by walking so closely with Moshe for 40 + 
years, was much, much more wonderful than just giving us a tidy little set of rules 
to live by. By walking with Moshe so closely for those 40 years the Creator 
actually taught Moshe some very important things about Him, about His glory, and 
about His Ways – about how He thinks, how He speaks, how He acts, and about 
how he motivates and relates to human beings.  
 
 By inspiring Moshe to write about the Divine interactions he experienced, 
therefore, the Creator gave us a tremendous gift – because now, if we will merely 
read and study Torah, Moshe can share with us the Divine Ways he learned from 
the Holy One over the course of his most excellent journey.  
 
 The 54 parshot [sections] Torah are studied one per week [or in a few 
specific cases, two per week] in the order they are found in the Bible, over a one-
year period.  The cycle begins and ends in the Fall with the joyous holiday of 
Simchat Torah [Rejoicing in the Torah], which follows directly on the heels of the 
Festival of Sukkot (the so-called “Feast of Tabernacles” mentioned in Leviticus 
23:33-43 and at several other places in Scripture, including John chapter 7). 
 

Introduction To the Annual Cycle Method of Study 
 
 The study of Torah according to the “annual cycle” begins in Genesis each 
year, and proceeds usually at the rate of one parsha [division] per week (in a few 
weeks, two parshot are combined, so the 54-parshot cycle can be completed in a 
52 week year); it continues through Exodus, Numbers, Leviticus and 
Deuteronomy. 
 
 Each parsha is “named” in Hebrew, with its Hebrew name coming from the 
first active word or phrase in the text.  B’reshit, for instance, is the Hebrew phrase 
usually translated “In the beginning . . .”, with which the First book of Torah 
(which we have come to know as “Genesis”), opens.  The second parsha, Noach 
[pronounced No - awch’] begins in Chapter 6, verse 9, with the words “This is the 
account of Noach . . .” 
 

The Haftarot 
 
 Beginning, it is believed, with the Diaspora following the Babylonian 
Captivity, the sages of Israel appended to each weekly Torah reading a suggested 
reading from the scrolls of one of the post-Mosaic authors of Scripture -- Isaiah, 
Ezekiel, Jeremiah, Joshua, etc.  -- on the same general subject matter as was found 
in the Torah parsha.  This appended reading was called the “haftarah”, which is 
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roughly translatable as “completion”.  Each parsha was assigned its own haftarah 
to add additional details on the same thought or principle -- much the way a child 
“completes” a drawing in a coloring book with a set of Crayolas.   
 
 When Y’shua stood in the synagogue in Natzret [Nazareth] and read from 
Isaiah 61, have you ever realized that what He read was almost certainly not a 
passage selected by Him – but was instead the universally prescribed Haftarah 
reading of the era for that particular Shabbat5.  Have you ever considered that every 
person in the synagogue that day knew exactly what He was going to read, and that 
if He had not read it, someone else would have? 
  

The Writings of Messiah’s Apostles 
 
 In the last two decades of the twentieth century Jewish persons by the 
hundreds of thousands began to accept Y’shua as the Messiah promised in the 
Torah.  Many of these Jewish brothers have elected to continue the study of 
Scripture according to the weekly Torah and haftarah cycle, as their fathers have 
done for centuries.  
 
 A new “wrinkle” has been added, however, by the “Messianics’. Just as the 
sages after the Diaspora appended readings of the prophets and other writers to the 
weekly Torah parshot, so have the Messianic believers of this century appended 
readings from the gospels, letters, and apocalypse of Messiah Y’shua’s first 
advent.  These apostolic writings, which most Christians have been taught to 
believed make up a totally “New” Testament, are most commonly referred to by 
Jewish believers in Y’shua as the “apostolic scriptures”, or the B’rit Chadasha – 
literally meaning new (in the sense of being renewed, somewhat like the Moon is 
renewed each month) covenant.  Thus, Jewish believers in Y’shua (usually called 
“Messianic Jews”) usually read the same parshot and haftarot as Jews who reject 
Y’shua -- but add readings from the B’rit Chadasha which address the same 
general subject matter as the Torah parsha and haftarah their brother Jews are 
studying. 
 
 I believe whole-heartedly in, and have adopted for myself and my family, 
the time-honored approach to studying -- and leading my children in the study of -- 
the Torah.  For the past several years, therefore, I have prepared a daily study 
drawn from the traditional Torah parsha of the week, along with the traditional 
Haftarah text, and a B’rit Chadasha text which I have selected to complement the 
                                                             

5 It is considered likely in the author’s opinion that as a reaction to the rise of what the 
world thinks of as a separate religion called ‘Christianity’, the Isaiah 61 passage in question was 
subsequently deleted by the sages from the traditional Jewish liturgy. 
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traditional readings. 
 

The Rabbi’s Son’s Approach 
 
 The “contributions” this author has made to the approach of other Messianic 
Jews are: [a] I have divided each parsha (consisting of several chapters) into 5 
aliyot, or sub-parshot; [b] I have suggested for a prayer focus, each week, one 
paragraph of the ancient Amidah prayer which Jews – including Y’shua -- have 
recited three times a day for centuries; [c] I have selected, as a subject of 
meditation before beginning each day’s study, a related passage of Scripture from a 
book of the Bible other than the Torah; [d] I have made, with regard to each lesson, 
a few introductory comments about the passage(s) under study, [e] I have prepared 
a series of questions which I hope will bring the reader face to Face with God and 
His Ways; and [f] I have appended a personal b’racha [Hebrew for blessing] to, 
and have signed off on, each lesson. 
 

1. Why I Have Sub-Divided Each Parsha into Five Subsections 
 

 The primary reason I have divided up each Torah parsha into “bite-size” 
daily readings is for home-schooling/home study convenience.  Historically, the 
Jewish students of Torah (that includes Messiah Y’shua, who studied as well as 
taught) read the entire parsha of the week (and its haftarah, or reading from the 
Prophets) on the Shabbat [Shabbat is the Hebrew word historically translated into 
English as “Sabbath”]. Since my sons home-school Monday through Friday, and 
most people like to take Sunday “off”, I have divided each traditional parsha into 5 
daily studies, which I call “shiurim” (a Hebrew word meaning ‘studies’). The 
singular form of the word shiurim is shiur, so at the top of each study you will see 
a heading specifying either “Shiur L’Yom Sheni” [Monday’s Study]”, “Shiur 
L’Yom Sh’lishi” [Tuesday’s Study]”, “Shiur L’Yom Revi’i [Wednesday’s 
Study]”, “Shiur L’Yom Chamishi” [Thursday’s Study]”, or “Shiur L’Yom 
Sheshi” [Friday’s Study]. 
  
 I like the daily format because it is my goal to have my children begin each 
school day with a fresh Torah study, and because I want each day’s study to build 
upon that of the previous days.  In this way, hopefully, my children, friends, and I 
will all reach a pinnacle of understanding on the Shabbat.   
 
 The breakdown of the parsha into “daily” sections will, in some instances, 
result in a temporary interruption in the “flow” of the parsha; this flow, however, is 
wonderfully restored when the parsha is read in totality on the Shabbat.  Just 
because there is no “Saturday’s Study”, do not make the mistake of assuming the 
week’s study is ‘over’ when Friday’s Study is completed.  The idea is that, 
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Saturday morning and/or afternoon, the entire parsha will be read together by the 
family (with whatever friends should happen by), around the Shabbat table, and the 
ensuing lively discussion -- with each sharing the insights he has gleaned -- will 
complete the parsha in question. 
 
 I like to picture each shiur as one ingredient in the recipe of a cake. Add one 
to the other, and stir (ideally, the Ruach HaQodesh [Holy Spirit] does the stirring, 
of course); on the evening of Shabbat, you lovingly place the cake in the pre-set 
oven. On Shabbat morning, you awake to find that unseen Hands have removed the 
cake from the oven, decorated it beautifully, and placed it on an inviting serving 
tray for you to enjoy with all your senses.  You marvel at the finished product, then 
sit down with family and friends and eat to your heart’s delight!  When the “cake” 
is eaten, there is a sense of bitter-sweetness occasioned by parting - but that sense 
of loss is quickly overcome by the joyous prospect that God will repeat and renew 
the process for us in the coming week.   
 

2. Why I Suggest As a Prayer Focus a Paragraph from the Amidah 
 

 As wonderful and fulfilling as Torah study is, it is only a means to an end. 
The end, or ultimate goal, is the development and nurturing of a vital, flowing, 
communion with the God of the Torah. Prayer is a keystone of such communion. I 
want to expose myself and my children, and anyone else who is interested, to the 
types of prayer - if not the exact prayers -- Messiah Y’shua prayed each day.  The 
Amidah, or “standing prayer” [also called the Sh’moneh Esrei] fits this “bill” 
perfectly. It is a liturgical (don’t let that word frighten you) prayer believed to date 
back (in a form very close to that used today, less one paragraph dealing with 
heretics) to the time of the Maccabees.  If that is correct, Y’shua would have 
prayed this prayer (or one very, very similar to it) three times a day every day of 
His earthly life. The so-called “Lord’s Prayer” of Matthew 6:9-13 and Luke 11:2-4 
is almost certainly patterned after, and addresses the same themes as, the Amidah.   
 
 Reading or reciting a paragraph of this prayer every day will not make one a 
“Jew”.  It will, however, aid us all in the quest to begin to think Hebraically, and, I 
believe, bring us one step closer to the historical Y’shua.   Be assured that I am not 
in any way suggesting that reading the Amidah should be substituted for the 
reader’s own personal time and effectual methodologies of prayer.  Prayer is 
intimate communion with the Holy One.  I have found that reading and re-reading 
and meditating on the petitions of the Amidah assists me greatly with both the 
vocabulary of my personal prayer and in maintaining focus on critical issues of 
intercession. It is my hope that the same will be true for you. 
 

3. Why I suggest Starting With a Meditation from another Book of Scripture 
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 I believe all Scripture -- not just the Torah, and not just the B’rit Chadasha -- 
is God-breathed and useful by God for teaching us, confronting us, correcting us, 
and training us to walk in His paths of righteousness.  II Timothy 3:16. I also 
believe all Scripture is consistent with all other Scripture, merely looking at the 
same Truths from slightly differing perspectives.  I think a meditation Scripture 
from another Book of the Bible that is being directly studied is a good way to keep 
all our studies in perspective, and to help us see recurring and developing themes.   
 
 Plus, I believe the more exposure we have to all books of the Bible the better 
off we will be.   
 
 The Books of Psalms and Proverbs, from which most of the meditations in 
question come, are particularly helpful for helping us focus on the underlying 
relationship we are trying to build, not just an intellectual processing of words on 
the page. 

 
4. Why Do I Add Commentary to the Biblical Text? 

 

 As stated earlier, in addition to dividing each parsha into five daily sections 
I generally share a few of my own thoughts or reflections at the very beginning of 
the study. The comments I present are not intended to represent the “last word” 
concerning the aliyah [a Hebrew word meaning “transition”, or “movement”, and 
here referring to a “sub-parsha”] being studied, but merely to provide a convenient 
and provocative starting point for meditation and discussion. Each year I find 
myself changing this part of the study, almost daily.   
 
 I certainly hope none of my thoughts or reflections in this section offends 
you -- that is never my intention. Nor is it my expectation that each reader of the 
studies will accept what I -- as an imperfect human being -- have to say without 
questioning it.  Follow after and pursue God, and God alone -- and get your 
ultimate answers from Him, not from me or from any other man!   
 
 That being said, if some stray comment I make, or some colorful illustration 
I state, blesses you, wonderful -- give your praise to God.  If, on the other hand, 
some statement you read in the commentary portion of one of the lessons I write 
happens to disturb you, hurt your feelings in some way, or just flat make you mad, 
please let me know.  In talking about it, perhaps we can come to better understand 
not only each other, but the God of the Torah.  
  

5. Why The Daily Lessons Conclude with Questions. 
 

 The goal of these studies is to present a platform -- a safe but challenging 
environment -- in which you can allow the Ruach Ha-Qodesh [the Breath of God 
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to which we English-speakers have historically referred as the “Holy Spirit”] to be 
your Teacher, and in which God Himself can teach you, by His Spirit, as 
contemplated in Deuteronomy 30:11-14, Jeremiah 31:34, John 14:26, and I 
John 2:27.  
 
 For that to happen at some point I have to quit commenting and let you 
interact directly with God concerning the text.  By going before the reader in 
studying the parsha of the week and coming up with questions that draw out 
important concepts and promises I hope to stimulate a direct interchange between 
each participant and God.   
 
 The Torah is not a straightforward book a person is supposed to just "believe 
in” or not.  Nor is it a book of stories garnished with moral lessons. The Torah is 
Divinely designed to serve as an interface – a point of interconnection -- between 
man and His Creator. It is, therefore, an interactive book which must be 
approached with a holy curiosity, a desire for interaction with the Author rather 
than mere instruction by Him, before it will consent to yield its treasures to us.  
The study of Torah is not to be approached as a religious exercise or as a spiritual 
discipline, but as a wondrous adventure. 
  
 The first step in such an approach is the asking of questions. In the Hebraic 
way of thinking, questions are much more important than answers.  
 
 Therefore, while the questions I ask at the end of each shiur all have answers 
that can be written, they are intended to go much deeper. Each question is intended 
as a platform for interaction with the Ruach Ha-Qodesh and to give an opportunity 
to ask God to teach you.   
 
 Don’t let the opportunity pass you by! 
 
 It is understood that not everyone will have time to answer every question 
every day.  Unless you are my sons, I expect you to read the questions and maybe 
pick 2 or 3 (or 10, if you wish) that particularly interest you.  Your answers are  not 
intended to be graded -- by me, at least.  They are, however, often great subjects 
for conversing with friends, family -- not to mention for having lively discussions 
with God. 
 
 And ultimately it is my prayer that you will over time start asking your own 
questions. I pray that every time you read a passage of Torah you will pause and 
ask yourself questions like: What, if anything, seems to my rational mind to be odd 
or problematic in this passage? What details are different than my mind would 
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have written or conceived?  What effect does it have on me emotionally and 
psychologically?  

 
6.  Why I End Each Lesson with a Blessing,  

 and Sign it “The Rabbi’s son”  
 

 Each day’s study concludes with a b’racha [Hebrew for “blessing”] in 
which I consider to be appropriate for the day, in light of the topics covered in the 
study.  The concept of blessing is very Biblical -- beginning with the blessings 
spoken by the Holy One [God] on Days 5, 6, and 7 of Creation, continuing through 
the lives of the patriarchs and Moshe, and up to and including Messiah Y’shua’s 
blessing of the crowds at the Mount of Beatitudes (blessings), of the children 
brought to Him for that purpose, and continuing through His last act on earth -- 
blessing His Disciples as He was ascending to His Throne in Heaven [Luke 
24:50].   In the Torah God commanded the sons of Aharon to bless His Covenant 
people.  Numbers 6:22-27.   
 
 Considering all this, I can’t personally think of any better way to close these 
lessons. 
 
 Finally, the study in its completed form is signed “The Rabbi’s son”, 
because [a] I do not want my personality or the way the reader feels about me 
personally to affect or influence either the participant’s reaction to the commentary 
or his or her responses to the questions, and [b] I am not a rabbi, and am myself 
merely a “son” in a Hebraic sense -- as are all of you -- of the only true Rabbi and 
Teacher, Messiah Y’shua.  By using this euphemism, I hope to take the attention 
off of myself, and place it squarely upon Y’shua, where it belongs. 
 

But What About the “Language Barrier”? 
 

Undeniably the Rabbi’s Son’s lessons read a little different from traditional 
institutionalized writings, teachings, and sermons.  For instance, I choose to follow 
a traditional Jewish practice and refer to the Creator of Heaven and Earth as “the 
Holy One”. Out of respect for the Creator, I choose not to speak the Creator’s 
actual name unnecessarily (in casual conversation), nor to use a generic title like 
‘God’. This is one way I choose to avoid taking the name of the Creator “in vain”.   

 
  Likewise, instead of referring to the Messiah promised in the Torah and the 
prophetic books of the TaNaKh by the Anglicized and churchy-sounding title  
“Jesus Christ” the way most of Christendom does, in these lessons I generally refer 
to him by what I believe to be the actual Hebrew name by which he was called by 
his friends and family – namely, Y’shua. 
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 And it doesn’t stop there. The couple in the Garden of Eden are Adam 
[pronounced aw-dahm’] and Chava [pronounced haw’-vah], instead of the 
traditional English Adam (ah’dum) and Eve (eev).   
 
 The first two sons born to them were Kayin [pronounced Kah’-yun] and 
Hevel [pronounced ah’-vul], rather than Cain [pronounced Cane] and Abel 
[homonym of the English word “able”].   
 
 The man the Holy One our God called out of Ur of the Chaldees I call 
Avraham [pronounced Ah-vrahm’] instead of Abraham [Ay’-bra-ham].   
 
 His son is the Hebrew Yitschak [pronounced yeetz’-awk] instead of the 
Americanized Isaac [pronounced I’-zik].   
 
 His grandson is the Hebrew Ya’akov [pronounced Yah’- cove] instead of 
the Anglicized Jacob [pronounced Jay-cub].   
 
 The land promised to the patriarchs, and to Israel, forever is Kena’an 
[pronounced ken - naw - awn] instead of Canaan [Kay-nan]  
 
 The one Y’shua correctly prophesied would deny Him three times is Kefa 
[Kay’-fuh], not “Peter”.   
 
 The one who leaned on Y’shua’s breast is Yochanan [Yo’-haw -nawn], not 
“John”.   
 
 Each of the men called “James”, are called by their original Hebrew name – 
Ya’akov.   
 
 And so on. 
 

The Reason Behind the “Hebraisms” 
 

 Why do I insist on using these “Hebraisms” even though I know that many 
who participate in these studies are neither Jewish nor native Hebrew-speakers?  
Consider that not a single one of the events of the Bible happened in America, 
involved an American, or took place in a setting even remotely similar to our 
Western culture.   
 
 Consider as well that not a single person referred to in the Bible -- Torah, 
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TaNaKh or B’rit Chadasha -- had an English name.   
 
 Consider further that not a single sentence of the Bible, nor a single word of 
a single conversation or teaching referenced in the Bible, was either written or 
spoken in English, or even by a person who spoke the English language.   
 
 While English translations are certainly helpful in getting the basic message 
of the Bible to us, they can only go so far, and a tremendous wealth of information 
and emotion is always lost in any translation. The Bible is full of “Hebraisms”. 
 
 I do not mean to imply that I think people should stop reading English 
Bibles, or that everyone absolutely must learn to speak Hebrew.  I just want to 
continually remind everyone that there is -- or may be -- a lot more to the texts we 
are reading than our English Bible translations, however good they are, can reveal 
to us.   
 
 I hope, as well, by getting back to more ‘real’ and accurate names, to 
introduce the characters and events recorded in Scripture in as REAL and honest a 
context as I can.   
 
 I therefore ask the reader to consider the use of what is really a minimal 
amount of Hebrew language, and of Hebraic names, in these lessons as an 
invitation to grow in grace and knowledge.  Ideally, over time, it will assist us all 
in learning to think Hebraically, as the men and women of the Bible did, instead of 
abstractly and linearly, as the Neo-Roman Western culture in which we live has 
trained us to do.   
 
 Thinking Hebraically should aid us tremendously in understanding the 
people, events, and structure of the Bible -- which of course is Hebraic and 
conceptual in all particulars. It should also greatly increase our ability to relate to, 
and communicate with, the God who, whether we 21st Century Americans like it 
or not, chose to employ not only Hebraic language, but also members of a people 
who thought and spoke Hebraically, to communicate His Existence, His Essence, 
and His Way of Life to man.  
 
 I humbly ask, therefore, that in light of what can be gained, please do not let 
the use, in these lessons, of a few Hebrew words and names deter you.   
 

It Is Not an Issue of “Jewishness” 
 
 “But I am not a Jew!” someone might say. No one is trying to make you a 
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Jew, Beloved. If you were not born a Jew, you certainly aren’t going to become 
one by learning a few Hebrew words (or for that matter, by reciting a few Jewish 
prayers).   
 
 Learning or using Hebrew words will not make anyone a “Jew” anymore 
than using a few Spanish words and names when talking about people and things 
from Mexico or Spain will make anyone a Mexican or a Spaniard.  Habla espanol? 
 
 Lest the Hebraisms used in these studies become too distracting, however, 
and because I am acutely aware of the discomfort which accompanies things 
unfamiliar, please be assured that I always try, as I write the lessons, to explain and 
decode as many of the Hebraisms as possible. And, of course, if you have a 
question about the Hebraisms, just call or e-mail me, and I will try to explain or 
interpret more fully.  As all shopkeepers and cab drivers seem say in Israel:  “I can 
do for you!”6 
 

A Few Concluding Comments 
 
 It is my hope that the Torah as seen through the time-honored prism of the 
54 parshot [plural of ‘parsha’] will reveal anew to you the richness of the beauty 
of our God.   
 
 It is my prayer that this study of the  Holy One’s precious Torah will enable 
you to see His plan for your life and His strategy for redeeming all mankind more 
clearly. 
 
 And it is my fervent belief that the result of this study will be for each reader 
to come to know the Messiah of the Bible more perfectly, to serve Him more 
fervently, and to commune with Him more intimately. 
 
 It is, you see, my firm belief that as we look at Messiah, and His kingdom, 
through the lens of Torah (instead of the other way around), we will begin to 
understand -- at long last -- the depth of our calling in Him as well as our God-
ordained relationship with Him -- as God revealed it from the beginning.   
 

A Season of New Beginnings 
 

                                                             
 6  In light of horrific abuses of this invitation by certain people in the past, in obedience to 
II Timothy 2:14-16, 22-24, and Titus 3:9-11, I now reserve the right to ignore any questions that 
I deem argumentative, or designed to create or perpetuate strife rather than acquire 
understanding. 
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For some, this kind of approach to Bible study may be new, unfamiliar, and 
a little uncomfortable. For others, it may be like slipping into a well-worn pair of 
slippers.  
 

For all of us, however, this is a season of new beginnings. As we begin again 
– or for the first time -- this week at “In the beginning . . .”, we will do well to 
realize that no matter how many times we – or our neighbor -- have ‘been here 
before’, and how much we – or our neighbor -- may have learned in the past, we 
have, in reality, comprehended only a small fraction of Torah’s essence.  

 
Torah is inexhaustible. 
 
It is a well of living water with no beginning and with no end.  
 
We will never comprehend or understand even the truths plainly evident on 

the surface of it, much less mine all the wisdom and prophetic insights present, but 
hidden, in layers under the surface of the words we read. Nevertheless, we are 
undaunted.  
 

May we therefore begin again, today, with the determination to make our 
fraction in the year to come greater and more significant than that of any prior 
year.  May we begin this year’s study with the prayer that, whatever we have 
learned from or concerning the Bible before, the Creator of Heaven and Earth will 
increase our power to comprehend, and that this year He might graciously consent 
to take us deeper and deeper into the precious gold mine of His eternal Truth! 
 

Press on, Beloved!  Press in!  
 
Find a new vein of gold each day this year!  
 
Do not be not content with yesterday’s manna.   
 
Instead, let last year’s revelation – and the revelation of all previous years 

you have studied, merely whet your appetite for a more sumptuous banquet at the 
Holy One’s Divine Table. 
 

Once More . . . With Feeling! 
 

Take comfort, Beloved, for we are not alone in our quest. The study of 
Torah has gone on for centuries – indeed, for millennia. Scholars and sages, 
theologians and truth-seekers, prophets and princes and kings -- not to mention 
millions upon millions of common men, women, and children like us -- have 
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poured over its ancient texts.  Its depths and nuances have been probed in Hebrew, 
and Greek, and Spanish, and German, and English and a hundred other languages, 
decade after decade after decade, by the best and brightest minds on earth.  No 
library on earth could contain even a tenth of what has been written regarding the 
truths it contains.   

 
The Torah of the Holy One is a treasure trove which has been mined by the 

wisest and the most devout people that have ever walked the earth.  And yet, it is 
for us as fresh as a virgin rain forest, calling out to be explored, experienced, for 
the first time.  

 
Torah wafts its fragrance and sings its siren song ‘usward’ every year at this 

season.   
 
And so, Beloved, it is time once again for us to breathe in Torah’s 

intoxicating fragrance, and to begin again to dance to its perfect rhythm.  
 

When it comes to the learning of Torah, you see, we are all perpetual 
‘beginners’. We are all infants and toddlers. If we live 100 years – or 1,000 – we 
will remain just beginners.  Though the text never changes, layers of meaning are 
constantly emerging, and ‘new’ realms of revelation are constantly manifesting.  
Like children in a candy store, we grab all the sweetness we can hold – all the 
while knowing there is much, much more we have not even seen, much less laid 
hold of. 

 
And so, we approach Torah not as scholars, not as theologians, not as 

‘experts in the law’, but as little children.  
 
We approach the Torah of God as wide-eyed innocents, with gaping mouths, 

and with a sense of delicious overwhelm.   
 
And when the last strains of Deuteronomy begin to fade, and our tired minds 

and physical bodies would have us clap politely for the band, and sit the next one 
out to catch our breath, our childlike spirits will have none of it.  

 
For we find that, with the opening lines of B’reshit, each year, no matter 

how our physical bodies protest, our spirits deliriously declare to the Holy One: 
“Once more!  Oh, yes, yes, yes!  Once more . . . with feeling!”  

 
And the band plays on. 
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The Challenge of Torah 
 
 All that being said, I feel constrained after doing this now for many years to 
warn you of something of which you may not yet be aware.  This is not going to be 
just a friendly little Bible study, Beloved. From its opening parsha the Torah of the 
God of Avraham, of Yitschak and of Ya’akov will challenge us, and will judge us, 
and will change us forever.  Every parsha – beginning with B’reshit – has, you see, 
been jam-packed by the Master Writer with mysteries we cannot – however much 
we study or pray – even come close to comprehending.  
 
 In particular, I want to warn you that the words of parsha B’reshit, which we 
will study this week, do not square with any doctrine or theology – Jewish, 
Christian or otherwise – which man has ever devised. If you read this parsha 
carefully, and pay close attention to what is said in it, I dare say it will confound 
your theology – whatever it may be – and will leave you with many, many more 
questions than answers.   
 
 Torah does that to people.  
 
 That, I think, is the whole idea.  
 
 That is, in my opinion, the primary reason why the Holy One gave the Torah 
to us in the rather unorthodox and question-provoking form He did.  The Holy One 
did not, you see, create men and women to be theologians who can figure Him out, 
put Him in a tidy little box, remake Him in their own image, and treat Him like a 
genie that grants their selfish wishes.  
 
 The Holy One created human beings to be like little children, gazing up at 
Him with wide-eyed wonder. He created us to trust Him with child-like confidence 
-- to always expect Him to know and steer us into what is best, what is true, and 
wise, and right and just and good -- and to likewise tell us what is, and how to steer 
clear of, the opposite of those things.  
 
 And the Holy One created us, as well, to be like the Serafim surrounding His 
Throne – spiritually aware and sensitive beings who cannot help but fall down 
before Him in worship, then rise to blurt out words of awe and admiration and 
praise, then run to do His Will, then fall down before Him in worship, then rise to 
blurt out words of awe and admiration and praise, then run to do His Will, then fall 
down before Him in worship, then . . . oh well, you get the picture, don’t you, 
Beloved? 
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 The writer of the book of Hebrews expressed it this way: 
 

The word of the Holy One is alive, and [constantly] active. 
More powerful than a two-edged sword, 

It penetrates even to dividing soul and spirit, joints and marrow; 
It judges the thoughts and attitudes of the heart. 

[Hebrews 4:12] 
 

 Human beings separated from the Holy One tend to like things arranged in 
nice little packages, neatly sorted into classifications and categories, and clearly 
labeled in ways that allow us to apply our human intelligence, logic and sense of 
morality.  Torah absolutely refuses to cooperate with, much less encourage, this 
human inclination. Torah confounds our intellect continuously, and frustrates our 
quest to reduce it to doctrines and theological principles at every turn. 
 
 He who seeks to derive doctrines or theological principles from the study of 
Torah is, thus, the ultimate Don Quixote, tilting futilely at windmills.   
 
 Plot, and strategize, and thrash all you will – I have news for you: The 
windmills always win.   
 
 We do not, cannot, will not ever, master Torah.  
 
 Quite the contrary -- Torah inevitably masters us.  That is what it is for. 
 
 There are two primary responses of human beings to the power of Torah, 
Beloved. Some surrender early on, plunging in headlong, and going with the flow. 
Others, alas, take the opposite approach. They struggle in vain all their lives 
against the current.  They choose to ignore verses – or even whole chapters or 
books – in order to cling to their illusion of intelligence, and the presumptuous and 
precarious house of cards they call doctrines and theologies. 
 
 Which of these responses will you make to Torah this year, Beloved? 
 

A Few Introductory Notes on Parsha B’reshit 
 
 Are you ready to start the adventure? If so, be prepared, this week, to be 
taken outside the convention we know as ‘time’ and to be shown the miracle of 
Creation from two perspectives -- one prior to the advent of Messiah on earth, and 
one subsequent to that advent.  In this week’s parsha Torah will give us that unique 
opportunity.    
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 Let’s take just a short look at what lies ahead for us this week. 
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1. An Introduction to the Dynamic World-view of Torah 
 

 The six chapters of Torah known as parsha B’reshit contain the story of 
primeval events, of the period human beings think of as ‘the beginnings’.  Written 
from the perspective of the Godhead and the Hebraic mindset of Moshe [Moses], 
the Torah neither argues for the existence of God nor admits of any other theory of 
genesis than the mind of God.   
 
 “In the Beginning, God ...” is stated in the Torah not as some theory or a 
possibility, but as incontrovertible historical fact.   
 
 The world-view of Torah is a world-view that begins and ends with God – 
and with complete assurance that His Words are all-powerful, that His Will is 
all-important, that His ways are all just, that His plans are all perfect, and that 
we mortals are absolutely privileged just to be invited along for the ride and 
should be overwhelmed with gratitude at the opportunity He offers us to 
partner with Him – as the weaker partner in a covenant relationship -- in fulfilling 
His Magnificent Plan for the Creation which He designed in perfect wisdom, and 
over which He both presides as a righteous King and Judge, and faithfully labors as 
a Perfect Priest and Intercessor. 
 

2. An Introduction to the Two Primary Themes of Torah 
 

 The central theme of the Torah, and indeed all of Scripture, is the rule and 
reign of God over all created things. Torah wants us to view God as nothing less 
than the Sovereign Lord over all the universe -- and to accept His will as the 
ultimate and most powerful, as well as most beneficial, force therein.   
 
 The secondary theme of the Torah is that there is a special place of blessing -
- a garden of delight -- ordained by God for occupancy by the descendants of the 
man Avraham.  This special garden is a stage of sorts – a stage upon which the 
Holy One’s Divine Passion Play is acted out according to a Script written before 
the foundation of the world. Through the acting out of this script, the Holy One’s 
will – i.e., that eternal energy source through Avraham and his seed all the nations 
of the earth will be blessed -- is fulfilled.  
 
 A distinct people of the Holy One who represent Him in His holiness and in 
His mercy, is, you see, the outworking of the divine plan which began with 
Creation.   
 
 These two primary themes are going to be very obvious in the first book of 
Torah, B’reshit [which Westerners call ‘Genesis’] – a book which shows God not 
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only creating the world, but calling forth from that world, unto Himself, a people 
[including gentiles such as Eleazer, servant of Avraham, who bind themselves to 
serve Him] who become clearly distinguishable from others as every aspect of and 
event in their lives is penetrated by a clear and constant plan of divine government.  
 

Welcome to ‘Creation Week’! 
 
 The first thing to which we are introduced in the opening parsha of Torah is 
not a list of do’s and don’ts. It is, instead, a stunningly beautiful poetic description 
of ‘Creation Week’ -- the ‘seven-day’ period in which the universe as we know it –
not to mention the realm of ‘time’ -- came to be.   
 
 Torah will encourage us to eavesdrop, as it were, upon conversations in 
Heaven relative to the great ‘Design-and-build’ plan of the Holy One for the 
Creation of the universe and all that is in it.   
 
 Torah will also introduce us this week to the life-changing concept of human 
responsibility to ‘sanctify time’ – confronting us right from the outset with the 
Shabbat [Sabbath] -- a regularly recurring, God-ordained interval of time radiating 
supreme blessedness, rest, and peace which we must choose to either receive and 
enjoy as the free gift that it is, or resist, reject, and/or attempt to redefine on our 
own terms.  
 
 The Sabbath, you see, is both the ultimate destination of Creation and the 
ultimate challenge for man. 
 
 This week in Torah we will also get a front-row seat to watch the first man 
and woman in history interact with God. We will first see them in a blissful state of 
intimate commune with the Creator in a well-watered garden of delight.  We will, 
however, very soon see the man and woman do the unthinkable, abandoning their 
communion with God in favor of a tryst with one of the creatures the Holy One 
created to be ruled by man, namely the Serpent.   
 
 We will also see the righteous – yet amazingly merciful and redemptive – 
judgment of God on the man and the woman for this course of conduct. We will 
see the man and woman sent forth from the garden into the world [much as Israel 
was subsequently sent out of the Land into Diaspora].  
 
 We will rejoice at the first births to occur on our planet this week in Torah.  
And we will gasp in horror as we witness the first murder.   
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 We then cringe in response to the proliferation of evil by the offspring of the 
two disobedient firstborn, whose perversions will lead to the Holy One’s selection 
of a man named Noach [English shorthand rendition, Noah] to rescue His beloved 
Creation – and the species of mankind -- from the horror of rampant sin.   
 
 We will, with the inspiration of the Holy One, be called upon to consider, 
and meditate, and take counsel from, the prophetic implications of each of these 
events. 
 

So let us begin at the beginning. The Torah scroll opens with the following 
familiar words:  

 

B’reshit bara Elohim  
In the Beginning, God created 

 

et ha-shamayim v'et ha-eretz. 
the heavens and the earth. 

[Genesis 1:1] 
 

The opening phrase b’reshit [pronounced beh-ruh-sheet’] is significant, as it 
establishes the context and sets the tone for all the mysteries we will study this 
week. We have been taught to translate this phrase as ‘in the beginning’. But all of 
us know full well, if we just think about it, that this translation is woefully 
inadequate if not totally incorrect.  

 
There is, of course, and can be, no ‘beginning’ and no ‘end’ with a Divine 

Being our English Bibles call “God”.  
 
“God”, as our English Bibles call Him, is eternal.  He pre-existed, and will 

always exist.  
 
From His perspective – which is precisely the perspective from which Torah 

is trying to teach us to view the world -- what happened in Genesis 1:1 was not the 
beginning, any more than what will happen in the closing chapters of Revelation is 
the ‘end’.   
 

We must acknowledge from the outset, therefore, that to accept the 
translation of b’reshit as ‘in the beginning’ is thus to surrender to a Greek, 
humanistic mindset.  It is to put earth and humankind on the throne of significance 
– a place where only the Holy One belongs.   

 
And so, Beloved, forgive me if I refuse to surrender, or accept ‘in the 
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beginning’ as an accurate translation. I believe, you see, the text says much more 
than ‘in the beginning’ can ever describe.   

 
Allow me, if you will, to confront the Hebraic mindset of the text, and to 

wrestle with the Hand that holds the curtain that shrouds the mystery.   
 

What Meaneth the Hebrew Word ‘Reshit’ 
 

It is believed, Beloved, that the verb root from which the word reshit7 comes 
means to shake, or to tremble8.  If we were to apply that word picture to the text of 
Genesis 1:1, we might say: “In shaking9, God created . . .” or “in trembling, God 
created . . .”   
 
 Is it possible that the events of Genesis were wrought out of eternity by the 
Holy One purposely causing a shaking of the eternal elements of the realm in 
which He alone exists?   
 

Is it possible that the Holy One is the ‘big-banger’ behind a ‘big bang’ 
bigger and more encompassing in scope than any astronomer or evolutionist could 
have ever dreamed – a ‘big bang’ that would make supernovas and starbursts and 
the collisions of vast galaxies look like child’s play in comparison?   
 

Is it possible the Almighty shook Himself, and brought forth the physical 
things about which we read in Genesis?  
 

Consider the ramifications of that, Beloved.   
 
Meditate on how the Autumn wind shakes the leaves of a tree.   
 
Ponder how a chill causes your body to tremble.  
 
Contemplate how a tremor of the earth sends heavy objects crashing to the 

ground and buckles concrete.   
 
It comes, then it goes.  

                                                             
7  The b’ of b’reshit is a prefix meaning ‘in’ or ‘from’.   
8 See Gesenius’ Hebrew-Chaldee Lexicon to the Old Testament, p. 751, discussing 

Hebrew the unused Hebrew verb root resh, alef, shin.  
9 The Hebrew language has a definite article [something that corresponds to the English 

word ‘the’ as a modifier].  It is a hey [‘h’ sound] prefix, usually pronounced ‘ha’.  There is no 
hey prefix before reshit [else it would read b’hareshit]; hence I do not translate b’reshit as ‘in the 
shaking’ or ‘in the trembling’. 



 23 

 
But in the wake of the shaking, everything appears to change.   
 
And then, all is as it was again.   
 
So it was in Genesis 1:1. And so it will be in Revelation 22:20.   
 
Try to wrap your theology around that, Beloved. 
 

Your Mission,  
Should You Choose To Accept It . . . 

 
 Beloved, I challenge you this week to not just read the first 6 chapters of 
Genesis, but to marvel at the Creation story, and at Creation itself -- for both 
speak of the majesty of our King.  
 
 I exhort you this week to set out on a quest to learn why it was that the Holy 
One chose the creature called man as the ‘crown jewel’ of Creation. Ponder, 
Beloved, why the first man was placed on the earth, and what man’s real 
purpose and destiny here is.  And meditate on what that means for you – and for 
your purpose and destiny here on earth at such a time as this. 
 
 And I adjure you to stop this week and listen carefully to see if you can hear 
the sound of Creation groaning, groaning as a woman in travail, calling out for the 
shining forth of sons of the Holy One -- sons who live in a garden of delight, in 
unity with the Godhead, with Torah as their form of government -- sons who 
radiate the nature of the Holy One, and shine forth as a beacon to all the world.   
 
 I hope you can hear that sound, Beloved. 
 
 Because the one Creation is groaning for, and calling forth -- is YOU! 
  
 Arise, and shine, Beloved!   
 
 You are not ‘just here’.  You are here for a purpose. 
 
 Stop being like everyone around you. 
 
 Stop thinking like the society around you thinks.  
 
 Stop being who others think you should be. 
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 Accept no role model but the Holy One. 
 
 Embrace no way of life but the one laid out for you in Torah. 
  
 Be who you were created to be. 
 

A Summary of This Week’s Haftarah 
Isaiah 42:5 -- 43:10 

 
 The Haftarah reading corresponding to parsha B’reshit is taken from Ha-
Navi Yeshayahu [the prophet Isaiah].  The prophet declares the last days’ Word of 
the Holy One over the creation He has made: 
 

“Behold, the former things have taken place,  
and new things I declare;  

before they spring into being I announce them to you.” 
* * * 

“I will lay waste the mountains and hills 
and dry up all their vegetation; 

I will turn rivers into islands and dry up the pools. 
 

‘I will lead the blind by ways they have not known, 
along unfamiliar paths I will guide them; 

I will turn the darkness into light before them 
and make the rough places smooth. 
These are the things I will do . . .” 

* * * 
 “Since you are precious and honored in My sight, 

and because I love you, 
I will give men in exchange for you,  
and people in exchange for your life. 

 

Do not be afraid, for I am with You; 
I will bring your children from the east 

and gather you from the west. 
I will say to the North, ‘Give them up’, 

and to the South ‘Do not hold them back’.” 
 

 Beloved, if you will receive it, these passages speak of a future winding 
down of that which was “wound up” by the Holy One at Creation.   
 
 As we start a new year of immersing ourselves in the Holy One’s Torah, let 
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us be alert and prepared for whatever the Holy One our God releases over the earth 
in this historic hour.  

 

A Brief Look at the Apostolic Writings 
Selected for This Week 

John 1:1-18 
 
 I have selected John 1:1-18 from the Apostolic Writings of Y’shua’s 
talmidim [i.e., students, disciples, apprentices] to supplement parsha B’reshit’s 
Torah and Haftarah readings. These 18 verses provide for us an amplified 
summary of beginnings written from the perspective of a man we in the Western 
world have come to call ‘John’. 
 
 The scribe employed by the Holy One to write John 1:1-18 was not an 
Englishman, and the name by which his family and Y’shua knew him was most 
definitely not ‘John’.  He did not speak or write in King James English – which, of 
course, did not even exist as a language when he lived.  The writer of John 1:1-18 
was a Hebrew, raised speaking Hebrew in connection with matters relating to 
religion and Aramaic with regard to matters of daily life. The name by which he 
was known was Yochanan. A Torah observant fisherman from a good Jewish 
family, he was chosen from the foundation of he world to encounter and walk the 
earth with the Messiah, the Living Torah, to became His ‘beloved disciple’, and to 
learn from Him – and pass on to us -- some of the deepest secrets of creation.  
 
 How Yochanan’s name became transformed over the centuries by English-
speakers into the more familiar ‘John’ is a suspicious mystery.  But that we only 
have a record of the truths Yochanan learned and wrote for us in Hebrew or 
Aramaic eventually in later Greek-language manuscripts [the Greek language was 
a hated ‘foreign tongue’ to Hebrews of his day] translated by who-knows-who, 
with who knows what agenda, is a tremendous misfortune.   
 
 When we in 21st Century America read verses from the account of Yochanan 
in English translations of something called a ‘New Testament’, you see, we are 
twice removed from the real thought-process and meaning of Yochanan.  
Yochanan thought and spoke and wrote like a Hebrew, using Hebrew concepts.  
We do not have his actual Hebrew [or Aramaic] words. Much was necessarily lost 
when they were translated [probably in a much later era] into Greek.  And then, 
centuries later when the Greek words the original translator had chosen to 
approximate what Yochanan had tried to tell us were translated into another 
foreign tongue, English, we lost much, much more.  
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 An example of what I mean is found in the opening words of the account. 
We read the opening phrase in English, after two translations, as:  “In the 
beginning was the Word . . . .” Consider, however, that “Word” has to us both 
Anglo/American cultural and Christian theological connotations which would have 
been totally foreign to Yochanan, and which necessarily distort his message.  Even 
if we go back to the Greek word ‘Logos’, which our English Bibles render as 
“Word”, we do not get back to anything within Yochanan’s spiritual frame of 
reference.  
 
 Realistically, we must understand that what Yochanan was trying to 
communicate to us was ‘in the beginning’ was neither ‘Word’ nor ‘Logos’ – but 
was the Hebrew “Ha-Torah” – the Torah.  Yochanan would have said: “B’reshit 
Ha-Torah!   
 
 Let’s see what a difference that one little correction would make in our 
understanding of what Yochanan was being told by the Spirit of God to record for 
us. If we substituted ‘the Torah’ – the Hebrew concept – for ‘Logos’ or ‘Word’, we 
would read: 
  

“In the beginning was the Torah, 
and the Torah was with the Holy One, 

and the Torah was one with the Holy One, 
The Torah and the Holy One were one together  

from the beginning.” 
 

 Wow!  Now if we understood ‘in the beginning’ from the Hebrew concept of 
‘B’reshit . . .’, and if we understood ‘one’ [what Yochanan tells us the Torah and 
“God” were] from the Hebrew concept of echad, and if we understood ‘God’ from 
the Hebrew concept Elohim – well, you begin to get the idea, don’t you? 
 
 Shavua Tov! [Have a wonderful week] 
 

The Rabbi’s son 
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Amidah Prayer Focus for Week of Parsha B’reshit 
Avot – The Prayer of the Fathers 

 

    Baruch Atah Adonai 
[Blessed are You, O Holy One]  

 

eloheinu v’elohai avoteinu 
[Our God, and God of our fathers] 

 

Elohai Avraham, Elohai Yitschak, v’elohai Ya’akov 
[God of Abraham, God of Isaac, and God of Jacob] 

 

       Ha-El ha-gadol, ha-gibor,  
[The great, mighty God] 

 

v’han’ro El- Elyon gomel chasodim tovim 
[awesome, supreme God -Who bestows good things upon those He loves] 

 

v’konai ha-kol 
[and Who creates all things] 

 

v’zachar chasdai avot 
[Who remembers our ancestors’ acts of covenant love] 

 

u’mayvi goel livnei v’nayhem 
[and Who brings a Redeemer to their children’s children] 

 

l’ma’an sh’mo b’ahavo 
[for the sake of His Name, and out of love] 

 

Melech ezer u’moshiach u’mogan 
[O King, Helper, Messiah/Savior, and Shield/Defender] 

 

Baruch Atah Adonai, Mogen Avraham. 
[Blessed are You, O Holy One,  

Guardian of Abraham] 
 


